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be amongst the precursors of the next phase ef the Roman 
Catholic religion. It was reserved for the present century 
completely to dissipate the illusion that the Roman Catho- 
lic religion has been always the same. A hundred years 
ago, Protestants pointed out tie inconsistencies of Roman 
Catholic teaching, and the difference between her modern 
teaching and the language of the early fathers of the 
Church, while the defenders of Bomanism wearied them- 
selves to explain the inconsistency away. Now the ground 
is changed ; the defenders of Bomanism no longer pretend 
that their Church has always been the same. What we 
call corruption they call development ; and in their zeal 
for their new principle, some of them have been eager to 
make concessions, in our opinion, not only destructive of 
their own peculiar tenets, but subversive of the great 
truths which they and we hold in common. Thus, Dr. 
Newman seems desirous to represent the doctrine of our 
Saviour's divinity as a discovery of the fourth century, 
and he even speaks as if the elevation of oar blessed Lord 
had left a "throne vacant in Heaven," to which the Virgin 
Mary had since been elevated. In the name of our 
common orthodoxy we protest against such a doctrine ; 
bnt it is plain enough that if we once grant that the 
Church of the fourth century had a right to honour our 
Lord Jesus with the honour due to God alone, even though 
such claims on His behalf had been unknown to the 
Church of former days, we cannot deny similar rights to 
the Church of any following century. They may at any 
time invent new objects of worship, and we have no 
security into what shapes our religion may not be cor- 
rupted or "developed." It cannot be denied that the 
great characteristic of modern Bomanism has been the 
exaltation of the Virgin Mary. Even within the last 
quarter of a century this species of devotion has made 
rapid strides, as any one may judge by comparing the 
space which she occupies in any pastoral of a Roman 
Catholic Pope or Bishop now with that which would be 
taken up with mention of her in a similar document fifty 
years ago ; and we have seen very lately her immaculate 
conception acknowledged with little opposition— a dogma 
to which the Church of Rome had never ventured to 
pledge itself before. It seems to us, too, as well as a 
Protestant can judge, that devotion to saints has decidedly 
declined in the Boman Catholic Church, as the worship 
of the Virgin has increased. In fact, just as a Protestant 
does not care to have recourse to the mediation of saints 
because he has faith in God's infinite willingness to hear 
and answer petitions addressed to Him in the name of our 
Lord, so a Boman Catholic who has learned to look to the 
Virgin as an ever present source of help cares little to 
have recourse to less powerful intercessors. So it was 
stated some time ago that the island of Malta, which 
has for many centuries delighted in recognizing the 
Apostle Paul as its patron saint (he having been ship- 
wrecked on that island), had placed itself now under the 
protection of the Blessed Virgin ; and the newspapers 
two or three years ago asserted that some of the Irish 
dioceses had, in like manner, resolved to exchange the 

Conage of St. Patrick for the patronage of the Virgin 
y. However this may be, it is certain that the 
Church of Borne can now go very little further than she 
has done in the way of paying honour to the Blessed 
Virgin. Except in more freely applying to her the name 
of God, we know nothing that can be done ; for we are 
ourselves unable to distinguish from divine the honour 
which is actually paid to her. 

What, then, is to be the next phase of Bomanism ? 
Is no further change to take place ? Dr. Newman and 
his school will certainly not maintain that it is the ex- 
clusive right of the Church of bygone days to make 
developments ; nor will they assert that posterity are 
obliged to continue, without the slightest variation, the 
peculiar type of doctrine which exists in the present day. 
It is lawful, then, for any one to express his conjectures 
as to the direction in which the next change is likely to 
. take place, and so we may be indulged in making our 
own guesses as to the peculiarities of Bomanism two 
centuries hence, if it shall exist so long. 

It appears to us, then, that the exaltation of the 
Virgin Mary took its origin in too exclusive regard to 
the Divine nature of Him whom Scripture has declared 
to be the only mediator between God and man. It was 
not kept in mind that He was man as God, endued with 
our own nature, able to sympathize with every human 
want and desire, willing and ab!e to help to the utter- 
most all that come to Him. And so men had recourse 
to the mediation of the Virgin Mary, as one whom they 
regarded as certainly of their own nature, as more loving 
and merciful and compassionate, and better able to sym- 
pathize with human frailties. But if what we must call 
the deification of the Virgin Mary goes on as it has 
done, the next step will be that she will be exalted so 
high that men will cease to have confidence in her wil- 
lingness to condescend to listen to them, and they will 
seek for intercessors with her, just as she has been sought 
as an intercessor with her Son. We do not know any 
one who may more naturally be chosen as such an inter- 
cessor than her own mother, to whom tradition gives the 
name of St. Anne. Surely the Virgin Mary would not 
he deficient in filial respect, and the desires of her mother 
would be commands for her. If any one had enlisted on 
his behalf the patronage of St. Anne, might he not fairly 
reckon that St, Anne would obtain for him also all the 



assistance which the Virgin was able to render. We do 
not know a single argument which has ever been used 
for employing the intercession of 'the Virgin Mary as a 
mother with her Son which does not apply equally well 
to employing the intercession of St. Anne with her 
daughter. And as the principle of development finds 
no difficulty in discovering new facts, we see no impro- 
bability in the supposition that the immaculate concep- 
tion of St. Anne may be one day declared to be an 
article of the Boman Catholic faith. The supposition 
is certainly by no means so improbable now as it would 
have been four hundred years ago, that the doctrine of 
the Immaculate conception of the Virgin Mary, about 
which it was owned that the Church had no tradition 
then, should ever be declared an article of the Christian 
faith. There is, in short, no proof from tradition of either 
doctrine, and whatever arguments from reason have been 
alleged in support of the immaculate conception of St. 
Mary apply equally to the immaculate conception of St. 
Anne. If it is incredible that she who gave birth to our 
Lord could ever have been tainted with, sin, and bo de- 
serving of the Divine wrath, it will be soon felt to be 
incredible, too, that she who gave birth to one so pure as 
the Virgin Mary should have been herself the subject 
of impurity and exposed to God's displeasure. 

St. Bernard long ago, in hU memorable letter to the 
canons of Lyons (epistle 174), made this objection to cele* 
brating, by a feast ; the conception of the Virgin Mary, 
that on the same principles there would be no reason why 
we should not celebrate the conception of each or ber 
parents, and then of her grandfathers and grandmothers, 
and so on, so that there would be no eud of feasts.* And, 
his argument applies equally to the notion of the concep- 
tion being immaculate as well as to the celebration of it by 
a feast. Whatever reason there is in the case of the 
Virgin Mary herself applies as forcibly in the ease of 
her mother and her grandmother. It seems to us, then, 
far from incredible that when men's minds are ripe 
for it, the immaculate conception of St. Anne may 
be declared to be a doctrine of the Roman faith ; that 
St., Anne may be regarded as the principal inter- 
cessor in behalf of Christians ; that she may be wor- 
shipped with peculiar titles of honour, and that the title 
grandmother of God may become as common as the 
title of mother of God is now. It is for this reason that 
we have thought the hymn to St. Anne, which gave rise 
to this article, a sign of the times worth paying attention 
to, since it may f hance to be one of the first steps of 
devotion in a new direction, in which possibly the de- 
votion of Boman Catholics of the next century may run. 



DB. CULLEN'S LAST PASTOBAL. 
The Tablet newspaper of August 7, 1858, gives extracts 
from a " Pastoral letter of the Most Rev. Dr. Cullen to 
the Catholic clergy and laity of the Diocese of Dublin," 
which was read in the several churches and chapels of the 
diocese on the previous Sunday, August 1st. 

If there be anything about which a Christian Bishop 
should be carefully anxious, it should be about the truth 
of a letter which he intends to be read in the public worship 
of some hundred congregations, before some hundred thou- 
sand Christian worshippers, and which be hopes will be 
received as Gospel by them, on the authority of his office. 
A Christian Bishop cannot be too anxious that such a 
letter should be founded in truth. 

Neither can the people in such congregations be too 
anxious that such a letter should be founded in truth. If 
such a letter, under circumstances so solemn, should have 
no foundation in truth, no evidence which could lead the 
writer himself to sappose it to be true, then how fearful 
the delusion — how great the danger of the deluder and 
the deluded? 

In writing thus we do not assume that the Pastoral letter 
of Dr. Cullen has no foundation in truth, we only point 
out the importance of its truth being capable of proof. 
Such a letter ought to be capable of proof that it is founded 
in truth ; and that proof ought to be forthcoming. Our 
introductory observations are merely meant for a justifi- 
cation for asking for such proof. 

Dr. Cnllen's Pastoral letter is about " the assumption 
of the holy Virgin Mary into Heaven." 

"Assumption" is a word derived from the Latin, and 
means " taking up." Dr. Cullen writes upon the Virgin 
Mary having been taken up into heaven ; and we ask is it 
a fact, or can it be proved, that she was taken up into 
heaven ? 

Dr. Cullen says, " Whilst heaven and earth exult in the 
glorious assumption of the mother of God into heaven, it 
behoves us to celebrate so great a festival with becoming 
dispositions, 4c" 

On this we beg to ask, 1st — Did it behove the Church 
of God in all ages to celebrate so glorious a festival? and 
2nd — Did the Church of God ever celebrate that festival 
for A thousand years after the death of the Virgin? 
Now, we don't mean to say that the Church did not. We 
only mean to ask, " Did she ?" and we hope for an answer 

» " Quid adhuc addendum tali puUmm honorlbai 7" Uthonorehir, 
iniraiaat, «t conceptus, qui honorandam prolvlt paijEum ; qnonLam si 
Hie son praxeuiuet, nee Me met qui bouoratur. Quid at aliui, 
propter eandem caoiaxn, etiara ntrlqne parent! tjos festos honores 
«»er>t rfeferandoa 7 Sed de avis et pioavii Idipmm poawt pro aimili 
eitua qullibei flafitare ; at ate tanderttar In lnftnltam ; at fetlomm 
noa easel aumeraa."— Beau ed. Paris, 171V. Vol. L. p. 171. 



from Dr. Cullen or some one else. Surely the question 
deserves an answer, snowing when the Church began to 
doit. 

And next, we mean to ask, what wa* the blessed Vir- 
gin? Don't let our readers suppose that we mean any 
irreverent question. Surely we do not. Bnt what teas 
the Blessed Virgin ? Was she a mere body without & 
soul ? Was she merely a soul without a body ? Or was 
she a being composed of body and soul ? 

We believe that the Blessed Virgin was composed of 
body and soul. We call her blessed, as the mother of 
our Lord. We- know nothing of the beauty of her earthly 
body, because nothing is told us. We know that her 
Blessed Son had " no beauty that we should desire Him."* 
We, therefore, think it possible that she may have been 
plain also. . Bnt for her soul, we have her own inspired 
testimony, " My spirit hath rejoiced in God my Saviour;"* 
and ('without believing tn the " immaculate conception," 
which the very mention of a' "Saviour'' disproves) we 
readily believe that no human spirit ever rejoiced in a 
greater degree in that purity which the blood of Jesus 
Christ produces in the cleansing from all sin. We trust 
our Roman Catholic readers will see no irreverence in this. 
But we return to onr question — " What was the Blessed 
Virgin ?" We answer again, "A being composed of body 
and soul." 

Can Dr. Cullen answer so when he speaks of " the 
glorious assumption of the mother of God into heaven ?" 
Was it the assumption of body and soul? 

When we witness the departure of a beloved friend, 
what do we think of what remains ? Is that cold corpse 
the being that we loved ? Corruption would correct our 
error, if we thought so. That being was body and son). 
The soul was returned to Him who gave it ; the body 
must return to dust. The mere body is not the being we 
loved. What, then, was " the assumption of the Blessed 
Virgin?" Was it the taking up of the Blessed Virgin, 
body and soul, into Heaven ? No, indeed. Dr. Cullen 
cannot say this yet, because there is no " decree of the 
Pope." So far "as Dr. Cullen yet knows, the Blessed 
Virgin did really die. Here is the root of our argument 
and difference with Dr. Cullen about " the assumption." 
As to the soul of the Blessed Virgin, we believe that it is 
"present with the Lord.' -0 Our only difference is about 
her body, which we believe to be awaiting the resurrection 
of the just ; but which Dr. Cullen asserts to have been 
taken up into Heaven. 

Our readers may now see the meaning of our question — 
" What it the Blessed Virgin ?" Surely, not a mere dead 
body I If Dr. Cullen believes that that which was " taken 
up*" was the dead body only, without the soul, let him in 
future speak of " the assumption of the dead body of the 
Virgin ;" which is all that his Church yet authorises him 
to believe. 

Our belief respecting the body of the Virgin is founded 
not merely upon the silence of Scripture, and the ignor- 
ance of the Apostles and Fathers of all the early ages, 
respecting the assumption, but on the positive testimony 
of Scripture. Speaking of the resurrection, St. Paul says, 
" For as in Adam all die, even so in Christ shall all be 
made alive. But every one in his own order; Christ the 
first fruits : afterwards they that are Christ's at His com- 
ing." 1 This would not have been true of every one, if one 
had already risen before St. Paul wrote. No account of 
the death of the Virgin fixes it so late as the, writing of 
this Epistle. Could bt. Paul have written this if he had 
known that the Blessed Virgin had already risen before 
the coming of Christ ? 

On what authority or proof does Dr. Cullen rest his 
assertion that the body of the Virgin has been taken up 
into heaven ? Certainly not on the Scriptures. St. John 
says that after our Lord's death " that disciple" took 
the Virgin to his own home.' St. Luke says, that ia 
the days that followed,' before the descent of the Holy 
Ghost on the day of Pentecost, she " continued in prayer 
and supplication" with the other disciples.' This is all 
the inspired writers thought fit to relate concerning her. 
After her death St. John wrote three epistles and the 
book of Revelation, yet be never mentions her. Would 
Dr. Cullen have done the same in the like case ? If he 
had taken the blessed Virgin home, and she bad lived 
with him till her death, and that he bad survived her 
some 40 or 50 years, would he have gone down to the 
grave ^himself without having even written one line to 
the Church concerniog her ? If Dr. Cullen had been 
in the place of St. John, what a flaming pastoral we 
should have had in the Bible I Is there not a contrast 
between the magniloquence of Dr. Cullen and the silence 
of that Apostle who cherished with pious care the holy 
life of the Virgin? 

But on what grounds does Dr. Cullen believe the 
stories in bis own letter, which he never learned from 
St. John? 'Our readers will find the whole of the evi- 
dence in the Catholic Layman, vol. iii., No. 33, p. 
103; and vol. vi., No. 69, p. 98, of which we can only 
give a summary here. 

The Church and the Fathers of the first five centuries 
were wholly ignorant of the story of the assumption. Let 

• Iaaiah 1111. 2. 
> Lake L 47. 

' i Cor. v. 8. 

< 1 Cor. XV., «-S3. 

• Joan six. W. 
' Acts 1. 14. 
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Dr. Cullen try to disprove this if he dare. St. Jerome 
and St. Epiphanius were most likely to have known of 
any tradition if it existed. St. Jerome says nothing; 
and Epiphanius says expressly that nothing was known 
about the death or burial of the Virgin. 

A book, called the "Transitus" of the Virgin, is said 
to have been condemned by Pope Gelasius and a Roman 
council in 494. The record of that council is at least 
grossly interpolated, and is of no authority concerning any 
particular book. The book called the " Transitus" was 
probably of much later date, and was held to be a bad 
book. No one knows what was in it. 

A passage in the Chronicon of Eusebius, which men- 
tions a rumour of the assumption, is now admitted by 
Roman Catholics to be a modern forgery, 

A letter of Sophroniu? the Presbyter (once attributed 
to St. Jerome) says it is not known whether the Virgin 
■was taken up or not. Baronius rightly holds that this 
letter is of a later age than St. Jerome. 

_A letter once attributed to St. Augnstine, but now ad- 
mitted to have been written by some unknown writer in 
later times, speaks of the assumption of the Virgin ; ack- 
nowledges that there is neither Scripture nor tradition for 
it; but thinks it likely to be true from "the fitness of 
things." Perhaps the philosopher in " Tom Jones" mi«ht 
have thought the contrary on the same ground-!. 

The first who told the story of the assumption of the 
body of the Virgin was a monk at Jerusalem, named John 
Damascene, who lived in the 10th century. He got his 
knowledge in an odd way, as he relates himself. He asked 
the Virgin's tomb this question—" O tomb, of all holy 
sepulchres most holy, for I .vill address thee as a living 
being, where is the much desired and much beloved body 
of the mother of God?" The tomb, unable to resist such 
a compliment, of course, replied, " Why seek ye her in a 
tomb who has been taken up on high to the heavenly 
tabernacles?'* 

Damascene also says " that he had read in a book 
(in which book no one else seems to have found any such 
thing) that Juvenal, Bishop of Jerusalem, in the 5th 
century, told a story to the Emperor and Empress, that 
when the Virgin was dying, the Apostles were gathered 
out of all countries in a moment ; carried aloft through 
the air to see her die. And that three days after they 
opened the coffin, and found it empty, and could anty sup- 
pose that she was taken up into heaven." 

Does Dr. Cullen really believe such trash, on such 
evidence ? And, if not, what shall we think of his pastoral 
on the assumption, which really and truly has no proof 
but this to rely on 1 

Yet Dr. Cullen makes it the basis of the religion which 
he teaches. 

" But whilst, with tnnte astonishment, we admire the dignity 
of Mary, and meditate with gratitude ami thanksgiving on the 
mysteries connected with her Divine maternity, we must not 
forgot to derive edification from the privileges and virtues by 
which she was prepared for the high honour conferred upon 

her 

"The few reflections we have made on the dignity and 
merits of the holy mother of God cannot butj excite us 
to put great confidence in her intercession, and to have 
recourse to her prayers in our present wants and necessities, 
and to implore her assistance for the hour of our death. The 
holy Virgin was powerful whilst on earth; her charity induced 
her Son to perform His first miracle, supplying the wants of 
the guests at the marriage of Cana. Now that she is seated at 
the right hand of her Son, and crowned with glory— now that 
she rules as Qneen of Heaven— her power is still greater, and 
she will not be less ready to attend to our wants and our sup- 
plications. By her prayers she can obtain whatsoever God 
can perform by His omnipotence. ' Quod Deus, imperio, tu, 
prece Virgo, potes.' All the graces of Heaven descend to ns 
through her bands j she watches over the destinies of the Church 
of God ; she puts to flight heresy and schism : ' omnes hareses in 
oniverso mundo sola intermisti;' she preserves the faithful 

from the attacks of the enemy of mankind 

" To conclude, let us pray for all our necessities, which are 
innumerable, and let us place all our petitions, with the 
greatest confidence, in the hands of the immaculate mother of 
God. O holy Virgin, let ns say, come to our assistance; rescue 
ns from the evils by which we are menaced ; repress the fell 
spirit of bigotry and fanaticism now so active against us ; pro- 
tect the children of our poor from the snaris laid for their 
destruction. Thou, who art the seat of wisdom, preserve all 
the youth of onr country from the evils of a bad education; 
promote piety and the practices of religion among all classes; 
obtain for us the happiness to be all of one mind, and to be 
united in the bonds of charity among ourselves, so that our 
dissensions may not leave ns an easy prey to our enemies ; 
restore peace and plenty ; obtain for us patience and resigna- 
tion in our afflictions, strength to glory in the persecutions we 
have to suffer for conscience' sake; and, in fine, through thy 
intercession, may we all, being delivered from the hands of 
oar enemies, serve the Lord our God without fear, in holiness 
and justice, all our days. 

" The grace if onr Lord Jesus be with you all; 

' ►}< Paul Cuilen, Archbishop, Sec. 
"Dublin, Jnly 29th, I80W." 

Dr. Cullen's case is a hard one ; the lessons which he 
has to teach he cannot find in the inspired Scripture. 
He can only find them in lying stories capable of impos- 
ing on only the most senseless person ; yet Dr. Cullen' 
must teach the doctrines of his Church ! 

Dr. Cullen has, of course, the best of good wishes 
and the assurance of damnation for us poor Protestants— 

" We recommend you also to pray for the conversion of all 
those who are sitting in the shades of death, and especially of 



our countrymen who have the misfortune to be wandering in 
the oaths ot error, without faith, tossed abont by every wind of 
doctrine. Unoeasing efforts are made by the emissaries of the 
enemy of mankind to poison them with prejndioas against 
everything Catholic, and to depict our doctrines in the most 
revolting colours; It is only by a special grace of God, and 
the intercession of the holy Virgin, that they ean obtain suffi- 
cient courage to embrace the truth, and to become members 
of that one holy Catholic and Apostolic Church out of whose 
pale there is no salvation." 

"We can hardly think that God will adjudge any to 
damnation for not believing the silly stories of John Da- 
mascene. But if the depicting Dr. Cullen's doctrines in 
revolting colours be a mark of " the emissaries of the 
enemy of mankind," we fear that Dr. Cullen must bear 
the mark himself, for we know none who depicts the doc- 
trines of Borne in more revolting deformity. 



THE SACKIFICE IK THE MASS. 
We propose to examine the Romish doctrine of the Sacri- 
fice in the Mass by comparing it with the language of 
antiquity, for the purpose of showing that no such doc- 
trine was known to the ancient Church; but, before 
doing so, we think it may be useful to give our readers a 
brief account of the proceedings of the Council of Trent, 
and the arguments employed in that Council for the 
establishment of that doctrine, which is now the received 
one of the Roman communion. 

It was on the 21st July, 1562, that the great debate 
took place on the subject of the Sacrifice of the Mass. 
All were agreed in condemning the doctrine which 
denied a sacrifice in the Mass in any sense whatsoever ; 
but the grounds of this denial, and the definitions given 
of the sacrifice, were very different and various. 

The principal arguments adduced in support of the 
proposition that the Mass is a Sacrifice, in which Jesus 
Christ is offered up to the Father under the sacramental 
species, were the following : — 

1. That Jesus Christ is a priest after the order of Mel- 
cbisedek — that Melchisedek having offered up bread 
and wine, it is necessary that the priesthood of Christ 
should offer up a similar sacrifice in bread and wine. 

2. That the Paschal lamb was a true sacrifice, and as 
it was a type or figure of the Eucharist, therefore the 
Eucharist is also a true sacrifice. 

3. That God, by the mouth of the prophet Malachy, 
had foretold that, after the abolition of the Jewish sacri- 
fices, His name should be great among, the. Gentiles, and 
that, in every p!ace, sacrifice and a pure offering should be 
offered up unto Him — a prophecy which can apply only 
to the sacrifice of the Eucharist (Mai. i. 2). 

4. Our Lord's words to the Samaritan woman were 
also quoted. " The hour cometh, and now is, when the 
true worshippers shall worship the Father in. spirit and 
in truth." It was argued, that the word worship signifies 
here sacrifice ; and that so the woman of Samaria em- 
ployed it when she said, " Our fathers worshipped in this 
mountain ; and ye say that Jerusalem is the place where 
men ought to worship." Therefore, they maintained our 
Lord spake here of the Eucharist. 

5. Another argument was taken from our Lord's 
words, ''This ismy body which isgiveu for you; this is my 
blood which is shed for you :" words which they said im- 
plied, that in the Eucharist His body was broken, and 
His blood shed, and, therefore, that the Eucharist was a 
sacrifice in which the body and blood of Christ were of- 
fered up for us. 

6. They argued, further, that St. Paul, in 1 Cor. x., con- 
trasted the Eucharist with the Gentile sacrifices ; for, after 
saying "the cup of blessing which we bless, &c, the bread 
which we break, &c," he adds, " But the things which 
the Gentiles sacrifice they sacrifice to devils, and not to 
God." This manifestly implies (they said) that St. Paul 
considered the Eucharist a sacrifice ; for he says that we 
are partakers of the body and blood of Christ by eating 
and drinking the bread and wine, in the same way as the 
Israelites which eat of the sacrifices are partakers of the 
altar. 

7. They maintained also that our Lord had ordained 
His Apostles priests, when He said to them, " Do this in 
remembrance of me;" and that if they be priests, they 
must have a sacrifice to offer. 

8. A last argument was drawn from the numerous 
passages of the holy Fathers in which the Eucharist was 
spoken of as a sacrifice. 

On the other side it was urged, that our Lord in the 
holy supper had commanded His Apostles to continue it 
in memory of Him after His death, and until His coming 
again; but that He did not offer Himself a sacrifice to 
God on that occasion ; for if so, His oblation upon the 
cross would have been unnecessary. The sacrifice of the 
altar was a memorial of the sacrifice offered upon the 
cross, and as we can commemorate only what is past, 
the Eucharist cannot have been a sacrifice until after 
the oblation of Jesus Christ or, the cross. They showed 
that this was the true meaning of the passages cited 
from the Fathers. 

It will be observed that the difference between these 
two parties was this : the first maintained that the Eu- 
charist was a sacrifice at its first institution, and that 
our Lord in the holy supper offered Himself to the Father. 
The others denied this, and held that the Eucharist did 
not become a sacrifice until after our Lord's crucifixion. 



Both, however, agreed that the Eucharist was now a sa- 
crifice. 

The two parties were almost equally divided in the? 
Council. Those who maintained that our Lord offered 
Himself in the holy supper contended that the opposita 
opinion was heretical, and called upon the Council to 
silence their opponents. These latter, however, insisted! 
that doctrines of such importance ought not to be founded! 
on uncertain and novel opinions unknown to antiquity, 
without positive and certain proofs taken from, holy 
Scripture, and the testimony of the Fathers. 
_ On the 24th July, a Portuguese theologian, Georga 
d Ataide,» took different ground. He refuted all the ar- 
guments that were drawn from the Scripture to prova 
the Mass a sacrifice, and rested that doctrine altogether 
upon tradition. He maintained that the fact that every 
Christian writer from the earliest age to the present day- 
had spoken of the Mass as a sacrifice was abundantly 
sufficient to prove that doctrine to be an apostolical 
tradition, and that it was only to weaken this proof to 
adduce inadequate arguments from the Scriptures. Ho 
proceeded to examine the Scriptural arguments in detail, 
and to point out their insufficiency. On the argument 
drawn from Melchisedek, he said that Jesus Christ wast 
a priest according to the order of Melchisedek, because 
He was eternal, without father, without mother, Ac., 
and that St. Paul's argument rested upon this, and not 
upon the offering of bread and wine ; and that as St. 
Paul had said nothing of the bread and wine offered by 
Melchisedek, it is plain that he did not regard that as tha 
essence of the priesthood after the order of Melchisedek, 
in which Christ was to resemble him. Of the argument 
from the Paschal lamb, he said that it was by no means; 
certain that it was a sacrifice ; and that it was typical 
not so much of the Eucharist as of the sacrifice of our 
Lord upon the cross, so that the whole argument fell to 
the ground. He admitted that the passage in the pro- 
phet Malachy, predicting a pure oblation fn every place, 
and our Lord's word3 to the woman of Samaria, related 
to the same thing ; but he thought it by no means 
clear that they referred to the Eucharist ; because our 
Lord added, " God is a spirit, and they that worship Him 
must worship Him in spirit and in truth ;" but a sacrament 
consisting of two parts, a sensible or material sign and 
a spiritual signification, cannot be a worship purely spiri- 
tual; and that the two passages might, therefore, be in- 
terpreted as both referring to spiritual worship, and that 
in this sense it is evident they have been both fulfilled. 
He maintained, further, that our Lord's words, This is 
my body which is given for you, this is my blood, &c., 
were more probably to be understood of His body and 
blood in their natural being than in their sacramental 
state. That as our Lord, when He said, I am the true 
vine, meant a real, and not a figurative vine — so also 
when He said, this is my blood which is shed, He must 
have meant not His sacramental and figurative blood, 
but His real and natural blood. That St. Paul's allusion 
to the sacrifices of the Gentiles and of the Jaws in con- 
nection with the Eucharist does not prove the Eucharist 
a sacrifice, because the comparison was not between tha 
Eucharist and the sacrifices of Jews and Gentiles, but 
between the Jewish sacrifices instituted by God Himself 
and the sacrifices of the Gentiles. That, under tha 
Mosaic law part of the victim was burned, which was pro- 
perly speaking the sacrifice, and the rest was divided! 
between the priest and the offerers, who by eating their 
portions were said not to offer the sacrifice, but to ba 
partakers of the altar ; and, therefore, the true mean- 
ing of St. Paul is no more than this, that as the Jews 
and Gentiles, by eating what remained after their sacri- 
fices, were partakers of the altar, so we, by receiving tha 
Eucharist, are partakers of the cross of Christ. That it 
was in this sense that our Lord satd, " Do this in remem- 
brance of me," and that St. Paul said, that in the Eu- 
charist we show forth the Lord's death until He come. 
Lastly, he maintained that before we can arpue from our 
Lord's words, " Do this," that He commanded His Apostles 
to sacrifice, and, therefore, by these words ordained them 
priests, it will be necessary to show that the act which 
He commanded them to do— the act, namely, that He 
was Himself then doing before them —was a sacrifice, and, 
therefore, that He offered up Himself in the last supper 
as a sacrifice to the Father. This, however, was a con- 
tested point, upon which theologians were greatly divided; 
and a man did not cease to be a Catholic who denied that 
our Lord on that occasion offered Himself in sacrifice; but 
it was clear that all who held the negative were debarred 
from using this argument, and could not consistently 
maintain that the words, Do this, necessarily conferred on 
the Apostles the power of offering a sacrifice. From the 
whole, he concluded that we could only prove the mass 
to be a sacrifice by tradition, and he exhorted the Coun- 
cil to place the doctrine on this foundation only, and not 
to run the risk of rendering its truth suspicious or un- 
certain by the attempt to prop it up with inadequate and 
inconclusive arguments from the Scriptures. 

This bold theologian, as might easily be supposed, gave 
great dissatisfaction. He was defended by another Portu- 



* So Father Paul names him. Pallaviciai attributes this argnroenf; 
to Francis Foriero, a Portugue e Dominican. Courayer observes 
very Justly, " Mais quel que sou l'auteur de ce disconrs, soit Atmde<m 
FortirQ, it foot avouerque c*esi un des plus censes et des piushidieeux 
qui ait e*'e prononce' dans tout le Synode."— /fist, da Cote. <ts Xratfe, 
far /■. P. Sarpi. (lib. vl., torn. «., p. 284, Amaterd. 1751, i°.) 



